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GREEK ORTHODOX PATRIARCHATE
OF ALEXANDRIA
Contribution to its history
INTRODUCTION
The most ancient Greek Orthodox Patriarchate and the second in order after that of the Ecumenical of Constantinople, is the Patriarchate of Alexandria with jurisdiction over all the Orthodox communities of the African Continent.
In a country like Egypt, which had never been foreign to Hellenism, especially since Alexander the Great's era and his successors, the Ptolemies, and which acquired the roots of the Greek spirit and religion, Christianity found solid support to expand and survived, especially under unfavorable historical conditions, Roman and Arab executions etc, through this Patriarchate.
The Pharaonic conception and religion and the Judaic diaspora, even their philosoph​ical character and spirituality, were effective and had an effect on the spreading and devel​opment of Christianity in Egypt. It should mainly be kept in mind the. fact that Philon the Jewish wanted to compromise the Greek with the Judaic religion.
THE ANCIENT CHURCH OF ALEXANDRIA
The apostle of Christianity in Egypt, the founder of the Christian community, and of the church of Alexandria, was Mark the Evangelist, founder of the Patriarchate as well. He is, undoubtedly, the first bishop of the church of Alexandria. He lived and preached in Egypt. He wrote his gospel in Greek. He was exiled to Kyrenea of Libya and returned" to Alexandria around 62-63 AD. In 63 AD the pagans arrested and tortured him and final​ly threw him in to the sea.
The first centuries AD, which constitute the starting point of the history of the Patriarchate of Alexandria, passed in peace for the Christian world of Egypt. Since then, though the church of Alexandria suffered hardships and tortures on the one hand from Roman persecutions and on the other from religious heresies and discords, which, in a sense, shook the faith, the essence and the nature of everything.
It is noteworthy to refer here to the very first moment of the expansion of Christianity when a lot of Greeks started to convert to Christianity in Egypt, while the cul​tural circles of Alexandria began to create philosophical thought, Gnosticism and its school,
and philosophical tendencies which were cultivated mainly against Christian spirit.
About the end of the 2nd century AD and the beginning of the 3rd century the Catechism School was established by Pantainos from Sicily as a counter weight to the anti-Christian philosophical tendencies of the time, who worked as a missionary for the Christian faith. His collaborator was Clement of Alexandria followed by Origen, Heraklas, Dionysios, and St. Athanasios the Great, Didimos, Isidores the Pelousian and other pil​lars of the faith from all the Orthodox community. Simultaneously, dioceses were estab​lished and priests were ordained by Dimitrios (189-231 AD), the bishop of Alexandria, first in rank, who took the title of Patriarch while later, during the times of Herakla (231-247), the titles of Archbishop and Pope were added. It is the period of the Christian authority, which dominates the structure of the administration of the country (Lower Egypt, Upper Egypt and especially in Thivaida, Libya, Pentapolis, Apollonia, Kyrini-Kyrinaiki, Ptolemais and others).
The peak times of the Alexandrian church and mainly of the Catechism school, which had laid the foundations of the Orthodox faith with a spirit of research and with enlight​ened people, was actually overturned by the prejudicial period of persecution against the Christians and concurrently by heresies, schismatic actions and theological content, all of them weakening the church for a long time.
Persecutions began in 202 AD when Septimius Severus, Emperor of Rome, first con​ceived and executed the order forbidding attendance to Christianity. Emperor Dekios' per​secutions were the hardest. The bishop of Alexandria, Dionysios, was executed with all his clergy. Valerianos' persecutions followed in 258 AD. He also announced a new order against the Christians. Those of Dioklitianos' in 303AD, Galerios' in 304AD and Maximianos' in 311 AD raised the number of innocent victims, the Christians, who were sacrificed in thousands. Circumstances changed a little for the better during the period of Likinos-Likinianou, who permitted free choice of religion and worship. During this peri​od Christians are estimated about one million while their community gained power.
Unfortunately for this community of the first period, of Christianity, which was an important expression for the whole world, active oppositions started between the Greeks and the Egyptians, who had both been converted in the mean time. The Egyptian Christians are the Copts, who controlled Upper Egypt where the Greek language and civ​ilization were less widespread, in contrast with Lower Egypt.
Certainly, owing to this historical first period of Christianity, Egypt gained exception​al importance. Christianity was widespread in Arabia, Nubia and Ethiopia, a fact which exists in our days. So, the authority of the Patriarchate was spreading to all known Africa. In the 4th century 100 dioceses are referred to in ten provinces. Side by side with these religious-ecclesiastical institutions, some communities for the flock were established. After the Arab conquer in the 7th centuries a lot of churches were dissolved and destroyed.
The 2nd important fact in the history of Orthodox Christianity after the establishment of the Catechism School, in the church of Alexandria, was the foundation and conserva​tion of the monastic centers in the desert of Egypt. The first Christian hermits Paul of Thebes, Antonios and Pahomios, established c'enobite monasteries, hermitages and com​munities of monks of great importance, which inspired many hermits, who also disci​plined themselves on the fruitless earth of those areas, which were offered them for their ideology and faith. All this happened during the 3rd and 4th centuries and on, with an apparent opposition from the heresies. This started from Arius and Arianism. According
to Arius, a presbyter of Alexandria, Christ was a creature of the Creator, a heresy, which was condemned by the synod of Nice in 325AD.
The period, which followed, introduced St. Athanasios the Great on the stage of the spiritual struggles of the church, the ardent supporter of Orthodoxy (between the years 328-373AD). This pillar of the Church, tasted the bitterness of exile and persecution from the part of the heretics and from the Byzantine Emperor himself, before he reigned triumphantly as Patriarch of Alexandria. Of course there were times when the Saint was supported by Constantinople, but they were few. The pagan ideology of Neoplatonism through Plotinos and Julian the Apostate, started a new war against Egyptian Christianity.
Writing about monasticism and the monks of Egypt one should refer mainly to the life and works of the monks Antonios (251-356) and Pahomios (276-345), who are the founders of asceticism. The former in Lower and Central Egypt and near the Red Sea founded the monastery, which has kept his name until today, (80km south east of Cairo), Saint Paul's and some others. The latter founded monasteries in Upper Egypt. Antonios' students, among whom was Makarios, founded monasteries in Nitria. Ascetic communities were founded in the Nile Delta, in the Libyan Desert, in the Red Sea, in Oxyrincho, and in Thebes, up to Nubia. These belonged to the Copts from the beginning of their foundation until today.
The first half of the 5th century was covered by the presence of Cyril the Patriarch. He was the person who pursued paganism and Judaism in Egypt. Hypatia, the philosopher lived during his time and had a great following. The eparch (provincial governor) Orestes was on her side. Cyril, the famous Theophilos and the monks of Nitria were against her. The opposition was so caustic that the mob led Hypatia to Cesarios and he burnt her.
Several enlightened personalities in literature during the 4th and 5th centuries became known, like Didimos the blind, the Makarians, Evagrios Pontikos, Synesios of Ptolemais, Isidoros the Pelousan. In that particular period the new heresy of Nestorios, condemned by Cyril, appeared and remained in history as Nestorianism. The Ecumenical Synod of Efessos in 430AD sentenced Nestorios. The correspondence between Cyril and Nestorios of that period is well known. Nestorios believed in the unification of the double natures of Christ and not in the fundamental complete one.
The heresy, which shook not only the Alexandrian church but all of Orthodoxy, was Monophysitism, which without fail has divided Christianity since then. Its supporters accept Christ's human nature for He was born and died, while the two natures, the divine and the human, coexisted until His incarnation, always according to the heresy. The mat​ter was solved by the Fourth Ecumenical Synod of Chalkidon (451 AD). Its decision was rejected by the Monophysite Christians, the Copts, the Abyssinian Patriarchate and some other smaller churches of the Middle East, which are characterized as post-Chalkidonian since then.
The Patriarch Cyros (631-641) tried to unite the Monophysites with the rest of the body of the Orthodox Church of Alexandria but in vain, because the Arabs reigned in the meantime and those supporters of Monophysitism, who opposed Islam, established the Coptic Patriarchate of Egypt. Perhaps, most of the rest were islamised. Since then, reli​gious arguments got worse in Egypt. The Greek Orthodox Patriarchate of Alexandria lost a large part of its flock and was confined to the monastic centers, which resisted either the new ideas or Islam, with a kind of faith that only anachorites have practiced. It is thanks to those few that Orthodoxy has been preserved, until today, under hardship from the Islamic and Turkish occupations and others, they kept the tradition of monasticism, and the Orthodox faith alive.
The Church of Alexandria was characterized by a flourish of monasticism until the 7th century AD. It suffered persecutions from the part of the heathen, which the flock stood but also flourished in spirituality and philosophical tendency in an Egypt, which was char​acterized as the "Sanctuary of Orthodoxy".
THE CHURCH AFTER THE ARABIAN OCCUPATION
The situation of the church of Alexandria took a different form, chronologically, after the conquer of Egypt and north Africa by the Arabs as the Islamic way of life was expand​ing as that is the Mohammed's religion.
The motive of the new persecution was the Islamic religion, which expanded against the Christians. The pressures were unbearable with the Byzantium as defender, and the Copts as opponent, who since then reconciled with the Islamic occupation and the Islamic reality. An ancient civilization, like the Coptic, kept the religion firm, but lost a great percentage of its power from the Islamization.
The monophysites ordained their own clergy and bishops, but there were contentions and dogmatic disagreements among them. Justinian, the Byzantine emperor, managed to make up their quarrel but in vain. So, the monophysitic church was organized indepen​dently from the Orthodox church of Alexandria. Meanwhile the Orthodox people kept the holy monuments like: the church of St. Minas and that of St. Cyros and Ioannnis.
The Patriarch Ioannis the 3rd the Eleimon (610-619 AD) reconciled the orthodox and the monophysites even temporarily, but his successor, the Patriarch Cyros the 3rd (631-641) could not manage to do the same although he had seen the Arabian danger to be at the gate. The fall of Alexandria by the Arabs (640) adverted the internal division of the Christian world in Egypt. During the time of the Copt-Patriarch, Benjamin (he died in 662) the Coptic Church detached forever. The hate of the Copts against Byzantium was another factor of their submission to the Arabian and Islamic authority. They thought that the empire of Orthodox religion trespassed on the rights in Egypt.
In the 8th century AD appeared the personality of Patriarch, who was an important event for the church of Alexandria, Cosmas the 1st (727-768 AD) was his name and first he succeeded in the good relations with the Arabs although once he was one of their pris​oners. Then the Arabian persecutions which followed, was a new hit for the Christians in Egypt with the caliph Al Moutaouakil (847-851) whose name is connected with violence against the Christians. The 10th century AD is known from two events. The first is the peaceful co-existence of the Orthodox Christians and the Arabs, and the Orthodox Christian with the Copts. The second is the presence of Patriarch Ephtihios (933-940 AD) the famous Arabic-speaking person of the church. He was doctor with a rich author's work. He wrote Chronography in the Arabic language, the basis of the Arabic literature, according to Eug. Mihailides. But, unfortunately, Orthodoxy started to attenuate because of the accute relationships with the Copts.
The 11th century AD is also well known as the caliph Al Hakim's persecution age, espe​cially its first twenty years. A great part of the Christian flock was converted into Islam and the rest of it, was killed. Generally, the decline of the Patriarchate started and continued in the coming years of the Turkish domination. In 1020 AD Patriarch Theophilos the 1st and the caliph Al Hakim died simultaneously. It is the period of the last systematic persecutions against the Christians. The Muslim leaders had strengthened their power but the Arabic raids had not stopped teasing the Christians at all. In 1218 when the Christian Crusaders passed by Egypt and occupied areas with Orthodox population, who suffered in their hands very much.
From the beginning of the 13th century AD or better from the end of the 12th centu​ry AD was obvious that the church of Alexandria had been isolated by the Arabic occu​pation after the known persecutions. It fell behind from all the changes that the Patriarchate of Constantinople had accepted as far as the religious and ecclesiastical life was concerned. For instance it kept its peculiarities in manners and customs. During Mark's the 2nd patriarchate in Alexandria (1180-1209) a kind of assimilation began from the part of Patriarchate of Constantinople. The Patriarchs voluntarily turned their atten​tion to Constantinople, as Chrysostomos Papadopoulos supports. In 13th century we have the appearance of the Mamelouks dynasty (1250 Shagaret el Dor), which lasted until 1517, when the Turkish occupation started (Selim ebn Vayiazit). The Mameluks contin​ued the persecutions against the Christians. The Orthodoxy of Alexandria suffered and its head was the Patriarch Athanasios the 2nd (1276-1316) AD equal to the orthodox faith, which he defended and protected with all his efforts.
During 14th century the persecutions continued and they were in their peak during Mamelouk Salah el Din Ibn Nasser (1351-1360). The characteristic sign of the centuries of the persecutions was trie Patriarch's hardship who except very few, either were afraid or hid themselves or took refuge in Constantinople.
>
FROM THE 15th To THE 18th CENTURY
The presence of the Patriarch of Alexandria Philotheos (1435-1459) in the synod of Ferrara labeled 15th century. The monks of the patriarchal climate, it was obvious to, oppose against the efforts for the unification of the Churches. From this century the church of Alexandria came in to a new period. The fall of Constantinople and the Turkish occupation of the north coast of Africa and of the Middle East, in the power of the Ottoman Empire, changed the atmosphere. Joachim Pany (1487-1567) was elected as patriarch of Alexandria. He was an educated man, whose patriarchy was qualified as important and useful for the good relationships with the Orthodox people of Russia.
The important Patriarchs Sylvestros (1569-1590), Meletios Pigas (1590-1601), Cyril Loukaris (1601-1620), Gerasimos Spartaliotis (1620-1636) and Mitrophanes Kritopoulos (1636-1639) covered the second half of 16th century and the first part of 17th century. This group of five enlightened prelates let its stamp the climate of the orthodox commu​nity, because they were all educated and efficient in the administration. So their presence on the throne of the Patriarchate left beneficial effects on it. The 17th and 18th centuries were labeled by the presence of other enlightened prelates like Gerasimos Palladios (1688-1710), Samuel Kapasoulis (1710-1723), Mathew Psaltis (1746-1766), Parthenios the 2nd Pankostas (1788-1805). We should take for granted historically and give emphasis as well to the fact that all these centuries were stamped by the same important historical facts in their route: the Turkish occupation and the interference of the Ecumenical throne to the Patriarchate of Alexandria, the Vatican, the Protestants and the other dogmas as well, which had their headquarters in the area, played their role in the historical evolution of the Patriarchate of Alexandria. The Syrian-Orthodox, who still keep the place of honor in our days, interfered with all the others as well in the domestic affairs of the Orthodox church of Alexandria. All together created problems to the Church of Alexandria. It was a reasonable effort that of the Patriarchate to survive and remain in such unfavorable cir​cumstances. It passed off the Arabic persecutions, but it had big economic problems, which led it in such difficulties that most of the times the Patriarchate was submitted to
the will of some powerful ones. The Church of Alexandria surely comes in to a new peri​od of its history with Joachim the "Pany". His patriarchy, as Chrysostome Papadopoulos writes, was useful and very important, although he was not highly educated, he knew very few things, which he had learnt in the convent of Mt. Sinai, he continued to educate him​self with personal reading and writing. As Gr. Mazarakis reports: "He was a man of wis​dom, prudence and one and all the virtues. People loved him and his eloquence made him sympathetic because he never ate bread if he had not first given rich charity to the poor".
Joachim took over as Patriarch in (1487-1567 AD) in a crucial period for Egypt because there was not any orthodox bishop that time. He was ordained in Antioch. First he was faced with the anger of Mamelouks although they had shown sympathy to him. The sultan Selim the 1st provided privileges to Joachim. He gave great attention to the important matter of Sinai. This matter of the monastery of Sinai and that of the Patriarchate of Jerusalem detain the Patriarchate even in our century. The imposition on the monastery revived economic problems, as well. It is true that the monastery was always recognized and it was given privileges by any conqueror. It is very important the information which we know, that from the 14th century, maybe earlier, the monastery came to the authority ;of the Patriarchate of Alexandria. The authority was transferred from the one Patriarchate to the other. As G. Mazarakis, A. Papadopoulos Kerameus and C. Amantos write, Joachim was faced with this problem, and abandoned the rights of Sinai for the Patriarchate of Jerusalem. But he never stopped to protect the monastery, because he owed a lot where he had the monastic order. This matter with the monastery of Sinai did not exclude even its monks, who started to act for its independence. In the mean time the Archdiocese of Sinai was being established.
The relationships between Joachim and the Orthodox Russia are very interesting. He was communicating with Ivan the Horrible (1533-1584) and the second sent him a gen​erous economic help. Joachim died very old, and he was criticized as one of the most dis​tinguished superiors of the Church.
The church of Alexandria started its rising course although its economic situation was very bad. On the other hand the presence of the Joachim successors was very important. Silvestros from Crete was interested in matters foreign to the Alexandrian climate like of the Holy Mountain, Patmos monastery of Limonos in Lesbos, monastery of Soumela etc. Meletios Pigas had a great interest for the real problems of the Patriarchate before he became Patriarch. Meletios came from Crete and gained the reputation of great prelate and spiritual man. He really administrated a church full of difficulties, without an ortho​dox flock, without educated clergy, with very few churches in Egypt like those of Saint Savas in Alexandria, of St. Nicholas, of St. George, of St. Mark in Cairo, the churches of Rosetti and Diameti and the metokhi of Sinai in Cairo. Concurrently the Copts had got a lot of churches. Meletios was a remarkable author and collaborator of Maximos Margounios and Gabriel Seviros. He had agreed dogmatically with the first although he was anti-unionist.
Meletios is the first, who founded the Greek school-institute in the monastery of St. Savas in Alexandria. He gave help to the Russians, who were faced with the proselytism of the Unia from Jesuits, and had already started their propaganda in (Russia, Poland, Ukraine). Meletios' interest was attracted by other matters too like the relationships with the Protestants, with Latin Church and the financial aid for the church of Crete etc.
Cyril Loukaris is his successor, a Cretan one too. He was near Meletios since 1593, whom he helped and represented in many circumstances. That time the arguments with
the Latins had started because the second had started to win the Copts over. Loukaris wrote in his preaching against them. He also asked for economic support from various sources and made economic works for the good of the Patriarchate. He allied with the Protestants because he believed that in this way he could be against the Unites and the Pope. He was very tough with the last one. In 1620 he was elected Ecumenic Patriarch. There he found an excruciating death by the Turks.
A noticeable spiritual prelate, advisor and successor of Cyril, was Gerasimos Spartaliotis, a pillar of Orthodoxy, which suffered under the stormy dogmatic relations of the churches. He also provided the Russians with a lot of help.
There were interesting facts for the Greek presence in Egypt synthesizing the picture of the country during the modern times. In the time of Gerasimos Patriarchy we know that there was the "Brotherhood of the Orthodox jewelers". It is a matter of one of many organizations, the esnaphia (guilds), in which the Orthodox Christians of various jobs took place. A few Greeks and many Arab-speaking. These guilds were very widespread in the Ottoman Empire during the Turkish occupation. Their members constituted the flock of the church. Their vote in the election of the Patriarch was very important. Such guilds were: the cloth merchants, the grocers, the jewelers, the blacksmiths, the tailors, the builders, the painters, the wine and liquor-merchants, the bakers, the timber men, the tobacconists, the armourers, the watch makers, the tarbush tec.
Cyril's successors continued supporting of the Orthodoxy against the Papism, Protestantism. Mitrophanes Kritopoulos succeeded Gerasimos but the Patriarchate was in its worst historical period. This happened because the Patriarchs were very poor and they were searching the Patriarchates and the Churches asking for economic support. This poverty of the Patriarchate gave rise to the dispute with the monks from Sinai. By the way the metokhi of Sinai in Cairo was rich. So it is obvious to understand why there was the dispute. But the economic difficulties not only could not be solved but the gap of the dispute became greater. We are informed by a relative correspondence that it was a very small flock. In Cairo lived a thousand Greeks and Arab-speakers. For all that Patriarch Ioanikios (1645-1657) founded the school for the Greek language in Cairo, perhaps, in Old Cairo, in the monastery of St. George. He founded a hospital as well, churches in Tunisia, Tripoli of Libya. In the relations between the Patriarchate of Alexandria and Russia, and between the Ecumenical and Sultan and Tsar are the cause of various inter​ference in the domestic affairs of the Church of Alexandria. The terrible economic situa​tion of the first and the antagonism of the others for predominance became the motive. The lack of an administrative organization and the bad economic situation that had as a result the absence of the regular allocation of the matters could describe the next 18th cen​tury. The same situation continued with Gerasimos Palladas (1688-1710) but the peak of it was noticed with Samuel Kapasoulis (1710-1723) from Libya, asked support from Peter the Great of Russia and from Maria Stuart of England and in his great despair from Pope.
The result of this shortage was the simultaneous election, when it was necessary, of two Patriarchs, the first, who was elected by the flock and the other by the Ecumenical Patriarchate. Classical example the case of Kapasouli and Cosma from Kladioupolis. The phenomenon continued the next century as well. Interference in the matter of the Patriarch's election annoyed the clergy and the flock although they themselves demand​ed the election to take place in Phanari during those hard times. An example is the case of Cosmas the third (1733-1746) as Chrysostome Papadopoulos writes. Cosmas is referred in the book of Athanasios Ipsilandis (After the Fall) and describes him "as the
poorest man, who was head over heels in debts, who hardly survived from the unbearable debt of the throne. His patriarchal income was enough to pay the interest of the capitals. The patriarchal houses, the workshops, donations to the throne were ready to be lost".
The Synod of Phanari elected Mathew Psaltis Patriarch of Alexandria, from Andros (1746-1766) who came from Libya. He supported the patriarchal school in Cairo like Cosmas the third. He helped the Orthodoxy with his interference in the Russian flock and the Ethiopian Church. He struggled for the economics, collecting money from Russia and Moldavia. It is the period, as Porphyrios Uspenski writes, when "the Orthodox people of Egypt (Cairo) are all very poor, those of Tamiathiou (Damieti) and Rahotiou (Rozetti) deserve charity and even the wealthy merchants now are very few and miserable". And he added, "The monastery of St. Savas in Alexandria is governed by some Orthodox sailors. The rents from the church of St. George, in Paleo (Old Cairo) Misiri, are just enough for the feeding of the poor people there. Because that monastery is hospital, poor-house and old people's house as well", Patriarch Cyprian (1766-1783) founded another "School of Greek Lessons" perhaps in the Greek quarter of Cairo, in Haret el Roum. The School con​tinued to exist during the patriarchy of Patriarch Gerasimos the 3rd Gimaris (1783-1788), he, himself was an educated man on the ecclesiastical things etc.
With the end of the 18th century a new period of history in the Church of Alexandria began but the continuous struggle for survival continued. It was the struggle of the Christian orthodox spirit to predominate over the danger of the persecutions. A struggle also for the faith of the flock, generally of the East, to be protected by the propagandists of Pope, by the Russian Church, which on the one hand helped the Patriarchate of Alexandria economically and on the other was looking for chances of interference. Finally it was a struggle for independence from the influence of the Ecumenical Patriarchate. In the meantime the Church of Alexandria had entered 19th century among big difficulties and obstacles but with an encouraged perspective in its course for the creation of institu​tions, like associations, and communities, since some thousands of Greeks were going to settle in the country of the Nile and in the rest of Africa.
REHABILITATION AND RESTORATION (19th century and on)
The rising course of the Patriarchate mainly from 1830 until 1960 undoubtedly is due to the Greek migration from the mainland during Moh All's era and his dynasty.
The dawn of the 19th century finds Parthenios the 2nd from Patmos, Patriarch (1788-1805). The Christians of Egypt continue to be few and Parthenios take care of them. He restored the church of St. George in Cairo. Because he was an intellectual, he looked after the library of the Patriarchate. He is referred as its first list maker. Although he had good relations with Bonaparte, the French taxed the Patriarchate of Alexandria, very hard a fact that became worse when the Mamelouks gained power after the withdrawal of the French troops from Egypt.
The big migrated wave of the Greeks started when Theophilos the 2nd (1805-1825) from Patmos was Patriarch. He also reinforced Moh. Ali and the Greeks who settled in the country. The outbreak of the Greek Revolution in 1821 made him to leave Egypt, under the Sublime Porte's presence. Finally the Ecumenical Patriarchate abolished him and it continued its interference in the domestic affairs of the Church of Alexandria. It was obvious that he was initiated in to the Society of Filiki Heteria and in the revolution​ary plans for the liberation of Greeks.
In Alexandria there were the School and the Hospital of Greeks, under the merchants' and the ship owners' initiative. Institutions were also in combination with the beneficial, charitable activities of St. Savas monastery, which were useful for the establishment of the Greek community later by the brothers Tositsa and others. This community was also helped with the donations of Patriarchs Theophilos and Ierotheos the 1st (1825-1845) in money and in a building plot where the first Greek local hospital was built.
During Ierotheos time, EKA (Hellenic Community of Alexandria) was founded and in this way, the Greek people of Egypt, of Sudan and little by little of the rest of Africa, began to organize institutions of charity education, social activity and for the economy. The increase of the Greek population of Egypt demanded to elect its Patriarch. Ierotheos the 2nd (1847-1858) is the first, who was elected with the participation of the flock. This prelate conduced to the ordination of other bishops to the foundation of churches. He inaugurated the church of the Annunciation of Theotokos in Alexandria. He renovated the patriarchal library and the existed patriarchal schools in Cairo. Finally he established the Greek Orthodox Community of Cairo in 1856.
Orthodoxy in the area suffered a new blow in its balance of the administration in the foreign matters of the Patriarchate in the area. In Callinikos' years (1858-1861) the Russian side, in vain, managed to contribute to the union of the Greek Orthodox Patriarchate of Alexandria with the Coptic Church and the Abyssinian. That was a criti​cal moment especially for the Patriarchate in Alexandria which faced "a lamentable domestic trouble" according to Chrysostome Papadopoulos. In 1866 Nikanor from Thivais is elected Patriarch. Since then the rule of independence from other ecclesiastical or political authorities was put through for the Patriarchate. The formation of a Synod takes place for first time with essential authority in the election of Patriarch. In addition to that the role of the people in the election was enacted. But, unfortunately from 1866 until 1870 the Church of Alexandria was stormed-tossed hard. The Nikanor's prolonged illness led to actions, against him unfortunately and was approved by the Greek side, the Egyptian and the Russian ones. In 1867 in St. Stephen's church, which belonged to Zizinia's family in Alexandria, the Synod under Nikanor disdained Eugene the Xeropotamian, who had already been pre-ordained Patriarch. The Synod nominated Nile the Esphigmenites, vicar. The new actions, which followed divided the flock and the cler​gy, because two Patriarchs were mentioned. On the 30th of May from the Great Church of Phanari, Sofronios from Constantinople was elected. So the Church of St. Mark found its peace again and tried to improve the finance of the Patriarchate. With a spirit of under​standing he cooperated with the Greek Community of Alexandria especially with G. Averof, who participated in its administration since 1885. Hellenic Community of Alexandria had these two leaders and succeeded in the foundation and extension of the hospital and churches (St. Elias), of the Town Girl's school, of the High School, which were added to the already existed institutions. Simultaneously the institutional organiza​tion of the Greeks of Suez Canal began and of the people in the interior of Egypt, as well.
THE TWENTIETH CENTURY
The 20th century began but without Sofronios and Averof (1899), who had already died. On the Patriarchal throne was Photios Peroglou, from Nazareth. A new period for the superiority of the Greek quarter and for the Greeks of Egypt began.
Photios' patriarchy is connected with a real peak of Hellenism in Egypt. In the first
decade the foundation of the most important school and of other relative buildings of char​ity were in progress in the building block of the area Chatby in Alexandria outside the cen​ter. The benefactors G. Zervoudakis, E. Benakis and C. Salvagos and their families offered money for the building and the maintenance of the school and the institutions, which shel​tered the High school and Lyceum, Boarding school Mess, Commercial and Vocational school, closed building gymnasium, theatre, playground of athletic matches, changing room and other places which completed a cluster of buildings enviable for its time.
In the time of Photios the patriarchal printing house was founded and began its works. There the two distinguished magazines "Ekklesiastikos Pharos" and "Pantainos" were printed. Numerous of self-contained books of literary, and scientific content of various sectors were printed. The matter of the administrative structure was taken care by Photios.
But the concern for a best administration is that of Meletios Metaxakis (1926-1935) work, who succeeded Photios. In 1926 Meletios was elected on the basis of the already institutionalized rule of the Patriarch's election, which later took a more representative character as far as the will of the electoral body and people were concerned. Meletios was the ex-Patriarch of Constantinople, Archbishop of Athens, America, Kitiou, a great prelate. The election was'approved later, in 1927, because in the mean time, the Syrian Orthodox demanded succession. During the patriarchy of Meletios the basis of the struc​ture and of the infrastructure of the Church of Alexandria were put as follows:
In Egypt and in the rest of Africa thedioceses increased. So the trusteeships of Alexandria and Cairo and the dioceses of Ermoupolis, Leontopolis, Pelousion, Memfis, Ptolemais, Tripolis, Carthage, Nubia, Axum, Ioannoupolis began to work with rights in the Synod and a remarkable diocese system. The seminary "of St. Athanasios" (Alexandria and Cairo) and the Boarding school (Heliopolis of Cairo) were founded and worked at that time too. The monasteries of St. Savas Alexandria, of St. George, of St. Nicholas of Cairo, and of St. Nicholas in Rozetti and Damieti worked too. Meletios' remarkable work continued with sug​gestion and approval. The following were put into effect from his own initiative:
1st The Organic law of the Patriarchate, which was suggested and approved by the Egyptian government It should be noticed that is the first time for an Arab speak​ing-Syrian orthodox bishop of Axum (Abdallah) to be ordained.
2nd Regulation of the Patriarch's election, which was institutionalized in two stages, in which the seculars participated as well.
3rd Orders of Bishops'elections.
4th Patriarchal order about the clergy.
5th Patriarchal order about the financial management of the Patriarchate.
6th Organization of the ecclesiastical courts.
Meletios also stated precisely the Synodic work of the Patriarchate after he had divid​ed it into Canonical, Administrative, and Judicial. Of course he was the proper one, who could reinforce the institutions of education, charity and worship. So except the Seminary, he reinforced the Preaching not only from the pulpit but written and delivered to the faith​ful and the students. He regularized the Charity work through the Spetseropouleio Orphans House, which was donated by the brothers Spetseropoulos to the church for the orphans. The church was given the management. Meletios extended this kind of work to all the Greek people of Egypt. Meletios also took care of the removal of the Patriarchal library from Cairo to Alexandria.
During that period the statistical patriarchal services estimated the number of the flock up to 150.000 people. Those of the school age rose to 18.000 young boys and girls. Especially the 88% of the total were of Greek origin (Greeks in race), the 10% of Arabic and the 2% of Russian. Meletios also continued to support the idea, which had been expressed years ago that the Greek communities and the guilds should not be vehicles of the private law but they should accept orthodox members of other nationalities as well. It is known that in the Greek Communities of Egypt, as their charters delaminated, only the Greek citizens were declared members. Some years ago the Greek Community of Alexandria changed that point of the charter and accept also Greeks in race and non-Greek citizens. Cypriots, English citizens were excluded, before the independence, Dodecaneseans, and Italian citizens, before the incorporation.
In a given time, Meletios was preparing his going to the Patriarchate of Jerusalem where he had studied. Unfortunately this going was not carried out. Fortunately his will to change the system of the Patriarch's election subtracting the privilege of the Greek fac​tors of the country did not succeed. He was faced with a strong reaction by them and he retreated.
Meletios took a brave position against the fervent inter orthodox matters of his time. He displayed a spirit of understanding for the Anglican and the Palaio Catholics (Old Catholics) with some positive steps temporarily, but without a successful end. He used to travel to the Communities and the dioceses of Africa and Europe having experience from his past, of course, as prelate of international validity. The Patriarchate's expansion of its jurisdiction to all Africa is backed up by his validity.
The death of Meletios raised the matter of succession from the part of the Syrian -orthodox, then and now with the interference of the Egyptian side, which delayed a whole year to approve (1937) the election of Nicholas the 5th Evangellides, from Nubia and Ermoupolis, which took place in 1936. Finally they agreed the selector body to be con​sisted, in future, of: 1/3 clergy, 1/3 orthodox people of Greek nationality and 1/3 ortho​dox-orthodox people of Egyptian nationality. Nicholas was an educated man. He wrote the Greeks' history of Sudan. He stopped the works of the "Seminary of St. Athanasios", temporarily. It had worked totally for ten years 1926-1936, while he founded a two years ecclesiastical institution and organized the Patriarchal Orphans House of Heliopolis in Cairo. His range was in direct to that of Meletios, but he did not live long as patriarch. He died in 1939.
Patriarch of the critical decade of the 2nd world war was Christopher the 2nd Daniilides (1939-1967), from Axum and Leontopolis. The regulation of the Patriarch elec​tion, contained concrete items for the selector body, in a period when the peak of Hellenism of Egypt was in its last stage. In that case voted: 7 bishops, 9 head vicars of seats of dioceses, 13 priests of the archdiocese of Alexandria, 12 aliens of Alexandria mainly of the church of the Annunciation, 3 of the parish of Taxiarches of Ibraimia of Alexandria, 9 Arab speakers of Alexandria of the Egyptian law, 9 Arab speakers of Cairo of the Egyptian law, 1 Arab speaking Tantas of the Egyptian law, 10 Greek speakers of Cairo of the Egyptian law, 3 benefactors ofjhe Patriarchate.
It is true that Christopher reinforced the struggle for the incorporation of the twelve islands (Dodekanese) to Greece and contributed in the fraternization of Greek people of Africa. He is criticized by the history as the Patriarch of charity. Unfortunately he fell to judicial battles demanding the real estate of the Greek Community of Alexandria and of the other communities, as well. These cases not only finished unsuccessfully for the
Patriarchate but they also displeased a lot of people. Today there is not even the memory of these frictions but the damage has already been done. In its financial difficulty the Patriarchate asked help from the Patriarchate of Russia. Christopher was an educated man and left a very important literary work. As Bishop of Axum, he took care of the mis​sion in the area of his jurisdiction, in Ethiopia, Erithrea, Djibouti. It is of his honor that he abandoned his personal goods but his fragile health had been damaged since the 50's. He was ill incurably and unlucky he saw the decline of the Greek population in Egypt. During his patriarchate the Library celebrated its 1000 years, the Institute of the Eastern Studies was founded and the magazine "Analekta" was published as well. This magazine is today republished.
The Patriarchate of Alexandria during the patriarchy of his successor, Nicholas the 6th Varelopoulos (1968-1986) could not ever rise and it started to dwindle with its flock as the first victim. In 1972 the building of the Tositseio School in Alexandria was assigned. Until our days as the headquarters of the Patriarchate of Alexandria, the Patriarch's quar​ters, the administration, the Library, the Archives, the Register, the Vestry and the guests rooms etc. The cathedral of St. Savas was externally renovated in Alexandria, but not in the proper way according to its fame. Nicholas took care of the Tutelage of Cairo. He con​tinued, in a way, the tradition of publications of magazines and other relative ones.
In a period with a small flock, but with the rest of Africa in prospect, Parthenios, his secular name Aris Coinides, was elected Patriarch as Parthenios the 3rd, (1919-1996) from Carthage, a spiritual prelate. Known in the international Christianity of our days, mainly from his participation in the World Council of Churches. He was member there and later one of its presidents, whose presence left the strong stamp of friendship with the other Patriarchates, with the Roman Catholicism, the Protestants, the Copts and the Islam. With his literary works and with his international fame and validity raised the moral of the few Orthodox of Egypt and generally of Africa. He struggled hard, and with hope in a troublesome area. He believed, and this really happened, that there are hopeful possibilities for the missionary work of the orthodox to the people of Africa. But the means were very poor, and the help from abroad very weak, the will strong and the courage in full vigor. Comparing Orthodoxy in Africa, the Catholicism and the Protestants provide the mission with more and richer means.
Parthenios was a Patriarch, who, if he had been head of the church of Alexandria, in peak times, he would have done more positive and productive work. His regular visits to the orthodox flock of Africa and especially repeatedly, reinforced, in a way, the pop​ulation of the humble and the disdained Africans, when the Catholics and the Protestants played and are playing an important role in the same place, at the same time. He believed in the strength of the Africans, and in the fact that the future belongs to the convert of the continent to Christianity. That is why he ordained an African bish​op, the bishop of Uganda and Kabala Theodore Ngiama, and other priests. His great contribution was his faith in the dialogue with the Coptic Patriarchate of Egypt and the Muslims. With the last he had excellent relations. He helped from time to time, in the pacification, among the Orthodox churches with his respectful personality. He was a simple prelate, who charmed the flock, with whom he conversed for their daily affairs, in a humble and understanding way.
THE BISHOPS DIOCESES FORMALLY AND TODAY IN EGYPT AND IN THE REST OF AFRICA
Except Alexandria and Cairo, where, the two big tutelage's of the Archdiocese have their headquarters until today. The following dioceses showed an excellent charitable and social activity:
Leontopolis        With jurisdiction to the quarters Zagasik, Suez, Ismailia, Teoufik.
Pelousion
With jurisdiction to the quarters of P.  Sait, Mansoura, Kantara,
Damieti, Serbin, Verkas etc. Ermoupolis        With jurisdiction to the quarters of Tanta, where Syrian-orthodox,
Benha, Mehalla Kebir, Sibin el Kom, Damanhour, Kafr, Zayat, Zeitoun.
Ptolemais
With jurisdiction to the quarters Minia, Beni Souef, Fayoum, Asiout,
Asouan, Helouan. The diocese is abolished.
Axum
With jurisdiction to the quarters of the towns of Ethiopia, Erythrea,
Somalia, Djibouti. Ioannoupolis      With jurisdiction to the quarters of the South African Democracy,
Mozambique, Madagascar, Tanganyika, Rhodesia, Congo. Later the
diocese was reduced in the area of Johannesburg and Pretoria. Today
self-sufficient dioceses of Rhodesia, Zimbabwe and Central Africa
(today Zaire and then Congo).
Nubia
With jurisdiction to the quarters of Sudan and Nubia.
Carthage
With jurisdiction to the quarters of Libya, Tunis, Algeria, Morocco.
Memfis
With jurisdiction to the suburbs of Cairo.
Today except of the dioceses above, (Ptolemais also excepted) there are the following as well:
The diocese of Cape Town in the town with the same name of South Africa. The diocese of Irinoupolis, today Kenya and Irinoupolis, in Nairobi. The diocese of Uganda and Kampala, in Kampala. The diocese of Accra, today Cameroon, in Jyaunde. The diocese of Zimbabwe ex- Rhodesia in Harare. The diocese of Dar EI Salaam in Tanzania.
Headquarters of Bishops who once were in peak from time to time now they just keep their names symbolically, these are: Tripolis in Libya (once diocese), Helioupolis, Cairo, Tamiatheos (Damieti), Arsinoi, Elefsis, Thivais, Nikopolis, Nitria, Mareotis, Babylon etc.
THE CONTEMPORARY SITUATION OF THE DIOCESES
Between 1957 and 1962 the Greek people"of Egypt dwindled (today one thousand of Greeks in race live according to the most optimistic estimations). Development of popu​lation was observed only in countries of Africa, especially in the South African Democracy and in Zimbabwe, a phenomenon which exists till today. This happened because some thousands of Greeks moved to these countries. The same phenomenon was also noticed in two countries in Libya and in Zaire (ex and also recently Congo). But the
Greeks left from the last two soon because of social and political realignment.
So it is obvious why the Dioceses of Ioannoupolis and Cape Town (Good Hope) and Zimbabwe were developed. Hellenism is in development and success in these new dioce​ses with a new form that it takes in our days, of course, (after the reduction or the disap​pearance of another Hellenism outside Greece like that in Asia Minor, in Constantinople, in Pontos, in Egypt, in the Middle East and in South Africa).
The opposite happens with the dioceses of Carthage (Libya, Tunisia, Algeria, Morocco) and Sudan (Nubia), where the Greek colonies were developed and now they do not exist at all. The Dioceses of Axum (Ethiopia), of Cameroon, of Kenya and of Irinoupolis, of Uganda and of Kampala are in better condition. The missionary work in the name of Christ and of Orthodoxy these centuries, mentioned above, include the mis​sion and the Baptism of the Africans, an Orthodox flock but small in number yet. The Orthodox Church counts about 120.000 people, flock, in the African continent, compar​ing it with the 350 million Catholics and 380 million Protestants. The comparison is unequal and the efforts on an unfair base.
After the death of the Patriarch Parthenios the 3rd, the Alexandrian throne lost its prelate. The election of the Patriarch Peter the 7th, of today, in 1997 gives hopes to the Church of Alexandria. The headquarters of the Patriarchate are formed typically and in reality as much in Alexandria as in Cairo. The renewal is obvious with the solidarity of Greece and Egypt. The active Patriarch /does work very had renewing the whole Patriarchate in Africa and especially the Apostolic Orthodoxy. With good relations in the continent, in Greece, in Cyprus, in Europe, he renovates with the Holy Synod every mat​ter in charity and in ecclesiastical field.
MISSION IN THE ORTHODOX AFRICA
The Patriarchate of Alexandria has already undertaken the difficult work of mission in Africa and especially this of Orthodoxy since the beginning of the 20th c. through the dio​ceses of Axum, Cameroon and of West Africa, of Kenya, Irinoupolis, Zimbabwe (ex Rhodesia) and recently of Uganda-Kampala.
The today's Greek Orthodox Church is activated as much as the circumstances permit to it: In the towns and areas of Cameroon Jyaunde, Duala and in the village Ecanga. In Tanzania, in Dar El Salaam. In Kenya, in Nairobi. In Kampala and in the vast expanses of Uganda. In Mozambique, in Madagascar. In Central Africa, in Zaire and elsewhere. The work is important in charitable limits. The ordination of the African clergy is a very important fact for all the above-mentioned areas. Its zenith the ordination of the African Theodore Niguiama, bishop of Uganda, who has served the Patriarchate there for many years. Remarkable also is the presence of the Orthodox Church in Ethiopia and in the countries round Djibouti and Erythrea and in all the central Africa. We notice a course of upward progress full of drive and strength. Beyond catechism, the baptism, the educa​tion and the ordination, a lot of the churches and cultural centres have been erected for years in Nairobi, Cameroon, Dar El Salaam, Zaire, Harare and the environs with the help of the Archdiocese of Cyprus and of the Orthodox Church of Finland. The missionary work is founded and reinforced with the working of the Theological seminary, in other words of a Theological Academy, Makarios the 3rd, which has its headquarters in Kenya and is in the jurisdiction of the Patriarchate.
MONUMENTS AND INSTITUTIONS Temples and other places of worship in antiquity
A lot of places of Christian worship are referred, which, undoubtedly constitute the monuments of Orthodoxy in the East in the long-lasting history of the Patriarchate of Alexandria.
1.- The Ptolemean temple, the Ceasarium (in the port of Alexandria), which was built by Cleopatra in honor of Antonio. The same temple later was dedicated to Caesar, it was changed in Christian and rededicated to the Archangel Michael by the emperor Constantine. St. Athanasios the Great renovated it.
2.- Other ancient pagan temples which changed in to Christian were for instance Serapion (in Rakoti), but also the churches of the early Christian time such as St. Alexander's, St. Dionisios', St. Theona's, St. Minas' and in Abu Kir (Kanopos) of St. Kyros and Ioannis the Anargyroi, as they are known (4th century).
3.- The Church of St. Minas (55km from Alexandria) was a famous Christian center. The early Christians were baptizing there. It was built in the center of the city. Its excava​tion started in the beginning of the 20th century by the German archaeologist Kaufmann, and is continued until our days by the German archaeologist Dr. Peter Grossmann. Next to the area of excavations there is the big Coptic monastery of St. Minas, a perfect, modern center with Copt monks.
4.- The famous and unique catacombs of Alexandria, undoubtedly, constituted places of worship, like other Christian necropolis mainly in the Upper Egypt, and in the Delta of Nile as well. They are two complexes of catacombs in the area between Karmouz and Minet el Basal (Alexandria), and in the area of Kom el Shougafa as well without fail. There were also cemeteries, places of worship in the antiquity, with different, more essential functionalism than today's. These were in the canal of Mahmoudia, near Mariut, and in the suburbs Ibraimia and Moustafa (always in Alexandria).
5.- The churches of St. Savas, as a convent in Alexandria, of St. George, as a convent in the Old Cairo, of St. Nicholas in Hamzaoui of Cairo, of St. Nicholas in Rosette (Rashid), and of St. Mark an ancient, early Christian church in Cairo were of great value for the worship of the Orthodox Christianity in Egypt and generally in the Middle East.
6.- A lot of convents were developed round Alexandria, which were destroyed by the Persians, many of them in 616, when they controlled Egypt for a decade. The same hap​pened with other convents in Mareotis Lake (Mariut). The ancient convents of Nitria are important too, in Wadi Natrun. Today the convents preserved are of the Syrian (Deir Suriani), of St. Psoi (Der Amba Bishoi), of St. Makarios (Deir Makarius), and of St. Paramonos (Deir Baramus), which four were devolved to the Copts, and many others as well.
During the early Christian times and in the Middle Ages the visitor met convents in the areas of Arsinois (near Suez, of Memfis, of Babylon of Cairo, of the ancient Oxyrichos, of the ancient Siinis (Assuan). Until today remarkable convents are preserved except of Nitria, which also belong tathe Coptic Patriarchate of Egypt, such as that of St. Anthony (Deer Addis Antwam) and of St. Paul (Der Mari Bolos) near the Red Sea.
There are churches and monuments outside Egypt and were built after the Arabic invention in Nubia, in Erythrea, in Ethiopia and in Libya that is in countries, where Christianity was accepted first, perhaps, from the influence of neighboring Egypt.
Description of the most important monuments of the Alexandrian Church
The first Christian church in Egypt is thought to be the one of Virgin Theometor, which was built in front of the port of Alexandria and was used as cathedral. Since then the country acquired convents, sketes, hermitages, in the Delta of the Nile, in the central Egypt, in Thivais and elsewhere. Concurrently the catacombs, places of burial were cre​ated during the persecutions, which also served as places of worship, in Alexandria and in the environs. There the temples were connected with Christianity, the Ceasarium, the Serapium and the Arcadium, in Alexandria. Ceasarium is the most famous where the first Patriarchs of Alexandria were elected and enthroned. There the philosopher Hipatia was murdered. Finally in 642 it became a Coptic church.
Holy Convent of St. Savas (Alexandria)
According to Eugene Michaelides, the first chronicler, who mentions the church and the convent of St. Savas of Alexandria, is Patriarch Euthychios (877-940). He informs us that St. Savas' convent was also used as the Cathedral of the Patriarchate during the peri​od of the high in numbers Greek presence in Egypt during the 20th century. He mentions that the Christians Melhites (the Orthodox Christians, from the time of Byzantium) used to go to that church. Like the old monasteries, it was not only a place of worship, but it was also cemetery, hospital, school, guesthouse and, of course, cenobitic monastery. Meletios Pigas is the first, who reorganized the monastic life and the School of the Greek studies, which worked in the convent. This particular convent was also used as health board and shelter for the persecuted. During its early years the Monastery was dedicated to St. Mark and between 870 and 940 AD, it gained its first name- St. Savas'. After Meletios Pigas death his successors took care of the convent. The church and its sur​roundings consist really a monument of the Greek orthodox presence of Egypt. It is a pity that its architectural magnificence was lost after its renovation during the 1970's. The church is a source of history for the Greeks in Egypt during the time when the commu​nities and the guilds settled there. Historical sources are also the inscriptions on tombs, the icons, the brief historical background of the churches which all referred to Hellenism, to its relations with Bonaparte and other useful elements which, Eugene Michailides, made known to us systematically. In 1843 the assembly of the first members-founders of the Greek Community of Alexandria took place in this Convent the great day of its foun​dation and the announcement of the statute by the first members.
Alexander Rizos Rangavis (1809-1892) describes the convent as follows: "To κατάστημα, μάλλον ταπεινόν, απομεμονωμένον και περιτείχιστον έχει τι το μεσαιωνικόν και μονοτονικόν, εκ πρώτης όψεως εμπνέον ευλάβειαν, ήν επιτείνει η θεά των πληροΰντων αυτό κληρικών, και κορυφοΐ η εν τη βαθεία και αμυδρώς φωτιζόμενη αιθοΰοη συνάντησις μετά του γεραροϋ τα έτη, αλλά νεαρού μάλλον την όψιν Πατριάρχου Σωφρονίου (1888)".
From time to time and until our days some renovations have taken place, unfortunate​ly, not always with the proper respect to the history of the interior and exterior of the
church. Really the frescoes and the wall painting are extraordinary. Painters mainly from Crete are its creators: Ioannis Cornaros, George Kastrophilax, Demetrios Moschos, John Papas, John Anagnostis (Rodios) etc. The church of St. Savas has been used by some Patriarchs for their relation and enthronement until our days.
Holy Convent of St. George (Old Cairo)
Definitely, the adornment of the Orthodox world in Egypt is the convent of St. George in Old Cairo. According to Eugene Michailides, "the history of the convent is lost in the darkness of the first three centuries after the consolidation of Christianity". According to the chroniclers (Eutychios and Seviros 12th century), there were two churches of Melhites and Copts in Babylon of Cairo. The Orthodox church of St. George was used as a hospital, asylum, old people's house, hotel, poorhouse, school, cemetery, shelter of the persecuted like St. Savas' of Alexandria. Like the second one, St. George had been partly destroyed by the Arabic invasion of Egypt (7th century) and later but finally it was hand​ed over to the Copts. But in 9th century it was renovated with the other Christian church​es and institutions. Later it ;was embellished and was given to the Orthodox people. Finally since Meletios Pigas time the Convent of St. George has been part of the patriar​chal care of the Church of Alexandria until today.
The convent had the same luck with the Patriarchate to exist in difficulties and hard​ships. During Sofronios patriarchy (1870-1899), the life of the convent was improved. In the period of Photios it was rebuilt from its basis (1904-1909). In 1904 it was set on fire and the church was destroyed. The whole Greek quarter of Cairo and generally of Egypt contributed to its restoration.
The Convent includes the church of St. George, the church of St. Theodor, the church of St. Tessaraconda, the Abbot's quarters, the cemetery, the chapel of the flight in Egypt, aqueduct, towers, catacombs etc. It has frontiers with the Coptic convent of St. George and the Museum.
In 1930 the archaeologists excavated and discovered wells full of water towers, walls etc. In 1943 it was rebuilt again with donations of Theodore Kotsikas, son of Polychronis, and his wife Despina Benaki, Alexander's daughter. Most of the Patriarchs of Alexandria were, and are still, buried in the convent except those, who were buried in the convent of St. Savas in Alexandria.
In the Convent the visitor can see two important Museums. The first is named Hagiographic Ecclesiastical Museum, which includes icons, doors, sculptures etc. George Sotiriou describes it. The second is a "new roman" and byzantine Museum and includes cells, decorative works, chapels etc, gallery etc. All are remains, of many Christian church​es in Egypt. Finally the Convent has an important library.
Other churches in the jurisdiction of the Patriarchate of Alexandria is St. Nicholas, in Cairo, where are the headquarters of the Trustee of Cairo, and of the Bishop of Babylon, who was the Patriarchal Trustee of Cairo as well. The ancient church of St. Mark of the Orthodox people, also in Cairo and St. Nicholas in the mouth of Delta in Rosete, in Rashid. Plenty of churches in whole Africa, included Egypt belong to the near Greek Quarters, for instance, the church of the Virgin Annunciation in Alexandria, of St. Constantine and Helen in Cairo, of the Transfiguration in P. Sait, of St. Minas in Ismailia, of St. Catherine in Suez, to refer to some of the important ones.
Side by side with the Greek orthodox monuments of Christian religion and art we should make a brief reference of some important Coptic ones.
St. Mark of Copts in Cairo roofs the headquarters of the Coptic Patriarchate of Egypt which enumerates a flock over 12 million. The convent of St. Mark in Abu Mena is also important, in the southwest of Alexandria, exactly next to the excavated place of the ancient early Christian Basilicas of St. Minas. There are other monasteries and religious places of Copts spread in Egypt and mainly in Upper Egypt, in the areas of Minia and Assiut.
But the most glamorous are the ancient Coptic convents of Nitria, Wadi Natrun, and of the area of the Red Sea. In the route from Alexandria - Cairo the traveler meets a lot of oasis and a little far away from them the area of Wadi Natrun and the Red Sea. In Natrun the inhabitants collect the natural natrio, which has been produced for ages. This area has given its name to the monuments that have been there ages and ages.
Since the 2nd century AD St. Frondon settled on this earth, in the 3rd century Ammon and in the 4th Makarios who founded the most important Convent of the Copts in the area. Finally since the 6th century, Nitria has been the heart of Monophytisism in the East Church.
The Convent of St. Makarios was built in 5th century while its peak starts from 6th century. That time 3500 monks were living in solitude and the convent was a spiritual and ecclesiastical center. The convent marked out Patriarchs, Saints and important Christians. Today the building complex is very big and includes churches and chapels. It is built according to the conditions of living in the desert, which are very hard. In the same cli​mate are the other convents of the area as well the Convent of Syrian or of Virgin, the Convent of Bigamous and the Convent of St. Palsies.
The visitor can find the area of the Copts important and of spiritual weight in Babylon of Cairo. On the remains of the ancient town, exactly near the Convent of St. George of the Greek orthodox Patriarchate of Alexandria. Today there is a famous Coptic museum, which offers a different glitter to the area. In the same place there is a Jewish synagogue and remains of roman fortification art, and of course, the important presence of St. George with an old history and the Greek cemetery as well. In the heart of Old Cairo the religions that are interlaced with the Islamic life and reality seem to share the same living quarters.
Foundations
1.- Patriarchal Library of Alexandria
According to the research and the Catalogues the Patriarchal Library had an adven​turous history, together with the rest of the administrative potential of the Patriarchate. It was keeping up all the movements of the ecclesiastical body from Alexandria to Cairo and vice versa. We know that the library and the rest of the articles and documents, which were saved by its development, were in Cairo in Haret el Rum and from 1830 in Hamzoui, with Patriarch's Ierotheos the 1st initiative in the same town until 1928. Since then the Library works in Alexandria, where in 1947 it was settled in a wider place in Amvrosios Ralli Street, in the suburb of Ibraimia. From 1972, until today, it is in the place, where the official headquarters of the Patriarchate are, always in Alexandria, in the building of the old Tositsas' School.
The course of the library starts in the 2nd century AD. It had always the bad luck of damages and distractions. But it existed until the 19th century, as Ierotheos the 1st (1844)
refers: "The school, the Patriarchate and the famous Library, which contained more than seventy thousand books, the archives and the codex were lost in fire according to many historians' evidences".
The main core of the Library is a work of the first fifty years of 17th century, and has been remained the same until today. It is a work of the Patriarchates Meletios Pigas, Cyril Loukaris, Gerasimos Spartaliotis, Metrophanes Kritopoulos, Nikiforos Klarouzanos, Ioannikiou Diodios and Maximos Peloponnissios. But the person "who enriched the Patriarchate of Alexandria with books," according to the codes, was Metrophanes Kritopoulos. He brought interesting books from Western Europe, which consisted the main trunk of the Library, according to G. Karras. In 1905, the Library was in danger of fire, as the hierodeacon Christopher, the later Metropolite of Axum and Leontopolis and later Patriarch. In 1918 Meletios Metaxakis entrusted the reorganization of the Library to Th. Volides, who handed over his consideration about this subject in 1930.That time N. G. Phiripides was an appointed librarian and in 1942 another one this time appointed by Christopher, Th. D. Moschonas. His successor was Demetrios Moschonas, who in our days retired.
The hieroteacher Gregory Palladas in 1859, O. Schneider, V.Gardehausen with Gregory Mazarakis, A. Papadopoulos Kerameus and Th. D. Moshonas drew up lists of books with a variety in their content also the codex, the manuscripts, and the archives, which include Arabian and Turkish documents, and old self-contained publications, mag​azines, newspapers, diaries, albums, dictionaries etc. Contemporary donors of the library were G. Kipiades, Alexander Kasdaglis, Panagiotis Aristofron, famous of other donations as well in Egypt, Greece (excavations in the Academy of Plato and the Academy of Athens). There were also C.Pagonis, Gennadios etc from the side of clergy.
In 1952 (16-19 November) the millennium of the Library was celebrated with great splendor and with the presence of intellectuals and clergy from Egypt, Greece and other places, whoever was famous was there (Vatican, Escorial, British Library, Congress Library, Paris Library, Universities etc.). The expatriate Greeks of Egypt and the author​ities of the Patriarchate were present, of course. On the occasion of the celebration " The Institute of The Eastern Studies was founded in the Patriarchal Library."
2.- Seminary "Saint Athanasios"
In 1926 Meletios Metaxakis had the initiative of estabhsbing a seminary. So "the Seminary of St. Athanasios" had been working for ten years. It had as model seminaries of Greece. It was lodged in the building of the Melahrineion Schools in Helioupolis, in Cairo. The administrative council had as a chairman the later Patriarch Nicholas Evangellides and director the archimandrite Christodoulos. In 1928 J. Papadopoulos was an appointed director, director of "Anaplasis" and of the Civil Schools of Arsakeio in Athens. In 1932 the Greek Ministry of Education admitted that seminary equivalent to the Seminary of the Holy Convent of Vellas. It was a foundation of higher theological and educational learning. Arabian and Greek speakers studied there. Some of them became clergymen, others simple citizens. As teachers, they manned the Greek primary schools of the Greek community of Egypt.
In 1932 the first boarders of the seminary graduated. In 1938 we find the foundation under the name "Serninary Institute". With relevant announcement the graduates of the third class were accepted for a two years course of theological studies (1938-1940). It is obvi​ous that the Patriarchate was responsible for the education and the support of the young stu-
dents. Since 1938 the ordination was obligatory even before the students' graduation.
In the Patriarchal Historical Archive there are series of documents, which refer to the planned foundation of "the Ecclesiastical Academy of the Greek orthodox Patriarchate of Alexandria" or the "Patriarchal Academy". There is the suggested regulation of work and the management, and the rich correspondence of P. Aristofronos and his wife Joana, nee Kazouli, to Meletios Metaxakis. The couple of these benefactors were ready to undertake the expense for the establishment of this institution, which never worked.
3.- The Patriarchal Orphanage
In 1926 Meletios Metaxakis and the Holy Synod decided to found the "Asylum of the orphanhood", which accepted 64 orphans and was roofed temporarily in the building of the Melahrineion Schools and of the Metropolis of Memphis. During the inauguration and the blessing the same year George and Athina Spetseropoulos and Dimitrios Spetseropoulos, businessmen of Cairo, announced to Patriarch that they were going to build with their own expenses an imposing foundation, which exists in our days, as well, the known Spetseropouleio Orphans House, with potentiality of roofing 250 children. In 1928 the benefactors came back to Meletios and agreed to merge the Asylum with the orphanage, with a common administration (Patriarchate, Spetseropoulos etc). In 1929 the administration was entrusted to an administrative committee. So the work of its important foundation began under the patriarchal supervision in this way.
Today as it is reported, the building has been renovated and the Greek education of Cairo is roofed there. The Achillopouleio Primary School, of the Greek Community of Cairo and the Abeteio School, High School and Lyceum. Abeteio is supervised by the Holy Convent Of Sinai.
4.- The Institute of Eastern Studies of Patriarchal Library
In 1952, as it is reported, this institute was founded for the purpose of promoting the Eastern Studies. The Church of Alexandria had focused its interests on the relations with the Coptic Patriarchate and with the other dogmas in the East, as well. Presidents of the institute were the late prelates Athanasios of Mareotidos, the later Patriarch Parthenios the 3rd and Varnavas of Pelousion, while its soul was the dear departed Theodore Moschonas, who assisted it with important intellectual people of the quarter of Egypt. Unfortunately since the people above died especially Moshonas, the foundation does not work. But it had already worked more than 30 years with demonstrations and mainly the publication of the magazine "Analekta" whose diligence had Moschonas himself. The fist volume of its second period was published recently.
5.- Schools of the Patriarchate in modern times
a.
In Alexandria during the decades from 1930 until 1950 "The Patriarchal School
Photios the 1st" was working. It also supported the primary and high school, under the
care of the Patriarchate. Unfortunately these schools were not recognized by the Greek
public, as it happened with the schools of the Community. Compulsorily its work had
stopped before the great dwindling of Hellenism in Egypt. The Church of Alexandria was
supported by the "Lyceum of Pythagoras" and" the Patriarchal Alexandrian Lyceum" in
the same town, which do not work today.
b.
In 1944 the "Patriarchal School of Shubra" was founded in the densely populated
with Greeks area of Shubra in Cairo. It was working until 1964 and was of the primary level. The "Fond Educational Union of the Patriarchal School" was receiving the care and support of the Patriarchate. The School served really the necessities of a great part of the Greeks in Alexandria.
6.- The Orthodox Patriarchal Seminary "Archbishop of Cyprus Makarios the 3rd"
This seminary constitutes a Christian oasis in the heart of the African continent and happily is called seminary. It has the name of the leader of the nation of Cyprus Archbishop Makarios the 3rd. Makarios was the introducer and the factor that set in movement the financial grant for the foundation of this bright carrier by the Patriarchate of Alexandria. It is roofed in the capital of Kenya, Nairobi. It has been based on the pro​totype of other seminaries. It prepares counterfoils, which will contribute to the expansion and the consolidation of the Orthodoxy in Africa. The perspective and the target are the introduction of the theological and the orthodox Christian reason in the hearts of the stu​dents of the School with the most creative way, a fact that has already taken place in a per​fect way for years.
7.- The Metokhi of the Patriarchate in Odessa.
The Patriarchate of Alexandria owns a metokhi in Odessa where are the headquarters of the Patriarchal Exarchia with corresponding institution in Alexandria. This metokhi had in its jurisdiction the famous church of St. Nicholas in the above mentioned town, which was demolished in 1929.During the hard times of the Patriarchate, the Patriarchs and the clergy were looking for financial help in this metokhi and in the Russian church. In 1955, when the Exarchate was exchanged, the church of the Holy Trinity in Odessa was granted to the Patriarchate of Alexandria by the Russian side. Concurrently the Russians have the church of Alexander Nefski in Alexandria, in their jurisdiction. The history of the church of the Holy Trinity starts from Tsarina's Catherine era. She herself supported the church financially. A lot" of Greeks were providers of that same church like the fami​lies of Mavrokordatos, Rodokanaki, Gr. Maraslis, the mayor of the town and others. The Patriarch of Constantinople Gregory the 5th was buried in the Metokhi, after his suffer​ing death. Today the Metokhi is used as youth center, or old people's house, also as a cen​ter for the study of the Greek language.
8.-Patriarchal Press and Publications
During the first 50 years of the 20th century we can say, that the Patriarchate of Alexandria was, an intellectual pivot, round which the production of the publication of the Greeks of Egypt and of numerous other barriers of art and culture were bursting with vitality. In 1908 it acquired its own printing house, with Patriarch Photios' initiative and recommendations from various others among whom George Arvanitakis was counted-as (an important scholar and writer of his time). That intellectual had already urged Photios to this direction since 1901. In 1908 the publication and the circulation of the two impor​tant magazines of the Patriarchate "Pantainos", and the "Ekklesiastikos Pharos" had start​ed. The publication still exists in our days.
"Pantainos" is the official bulletin with the chronicle of the patriarchal and the other church activities in Africa monthly or bi- or trimestrial. Articles and research works of the​ological and historical content are also published in it.
The "Ekklesiastikos Pharos" is the official scientific review of the Patriarchate. There were published and continue to be published very important scientific researches of the theological, historical, and literary content, so that the magazine continues to be of valid​ity during the 20th century.
The first director of these two patriarchal magazines was the later Professor of the University of Athens Gregory Papamichail and then Eugene Michailides and Theodore Moshonas. From time to time "Pantainos" was directed by the Father Economos A. Karageorgiou and the Theologian G. Triantaphillakis. The "Ekklesiastikos Pharos" was directed by Methodios Phougias ex-Metropolite of Axum and Thyareira and now of Pissidia. Today both are directed by a committee, which is consisted of the prelates of the Patriarchate and Professors of the University. Its worth to be mentioned here the fact that very important intellectual and academicians were cooperated with these magazines like Chrysostomos Papadopoulos the later Archbishop of Athens, Leonidas Philippides, Professor of the University of Athens, prelates of validity from the Patriarchates and from other Christian dogmas as well.
As mentioned above a third review is published in second period, the "Analekta" under the direction of this present essay's author.
The Patriarchate printed and circulated among the flock the magazines "The Good Shepherd" and the "Holy Preaching". A very important fact is that the Patriarchal Printing house printed numerous of books of famous scientists with international validity of religious, historical and literary content. It also published books of literature, a fact that made it one of the most important publishing houses of Egypt, Africa and the Middle East.
The Metropolis of Axum during the decade of 1970-1980 with the care of the Metropolite Methodios was publishing the magazine "Aba Salama". Its content was the relations in Christianity, generally, between the Patriarchate and the monophysitic dogma, Ethiopian Patriarchate, and other studies, which are of great interest for Christianity inter​nationally.
This is the history of the Patriarchate of Alexandria briefly. Its future is outlined with encouraging perspectives in the African continent. There is a rich field of action in the African area, where continuously positive messages come to inform that there is thirst for the faith of Christ. But the means are small for the work of the mission, which continues to proceed with sincerity, Christian love and enthusiasm.
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